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TANJAUA HOTENARILOR

Unul dintre cele mai vechi, si atractive pentru turisti,
obiceiuri maramuresene, conservate pana in prezent, in a
carui structura se impletesc mai multe elemente de
stravechi rituri agrare si care, in evolutia sa istorica,
primeste si functii noi, imbogatindu-si valoarea social -
economica, este cunoscut sub denumirea de ,, Tanjaua”,
care se mai practica si azi in Maramuresul istoric. Tanjaua
se desfasoara in satul Hoteni, comuna Ocna $ugatag,
judetul Maramures, la poalele Muntllor Gutai langa Valea
Darasca. In esent&, are in prim plan sarbatorirea celui care
aiesit primul la arat, in anul respectiv.

Obiceiul are corespondenge in sarbatorirea vechiului
An Nou (de primavara), marcat de fapte specifice muncilor
agropastorale, carora li s-a adaugat in timp o nota de
festivism si ceremonial: ,,Este mai mult decdt probabil, ca,
de exemplu, intdia brazdd ce se trdgea odinioarda, la
vechiul An Nou, era o brazdd reald, cea dintadi din acel an,
in ogorul ce era apoi semdnat, fiind urmat apoi de altele,
trase cu toate plugurile comunitatii, pdnd la incheierea
aratului si semanatului”. !

Primavara este invierea vietii, iar obiceiurile de Sf.
Gheorghe si Inviere sunt unele dintre cele mai importante
in ciclul agrar. Plugarul patrunde intr-o zona sacra, iar
gesturile, faptele sale au profunde semnificatii si pot
influenta recolta viitoare, in bine sau in rau. La arat,
barbatii trebuie sa fie curati la haine si la trup ,,sd creascd
verdeata si sd se facd de toate”.

Desemnarea sarbatoritului - primului om care a iest la
arat - se facea cu cateva saptamani inainte. Tinerii satului
observa care este omul harnic care iese primul la arat, iar
apoi este anuntat intregului sat. in ziua de Sangeorz sitenii
isi instrutau portile cu mesteacan. Dupa inbracatul de
sarbatoare, sosesc feciorii cu jugurile impodobite cu
ramuri de mesteacan, clopote si panglici colorate acasa la
sarbatorit, fiind instrutat primul jug, de care se leaga prin
»tanjaua”, tileguta plugului, pe care se pune o cerga sau un
tol. Feciorii sunt insotiti de rude, prieteni, oamenii din sat,
ceterasi. Cand totul este pregatit se afuma tanjelele cu
tamaie - simbol al purificarii. In acelasi timp se pun carbuni
sub prag, pentru purificarea sarbatoritului. Gospodarul
este asezat pe tileguta, feciorii se injuga, cate doi la un jug
si se formeaza alaiul, care se indreapta spre locul unde s-a
facut prima aratura, care este inconjurata de trei ori, dupa
sensul de rotire al Soarelui. Alaiul se opreste, sarbatoritul
se ridica in picioare, iar ,,bdirasul” (conducatorul alaiului)
rosteste invocatia: Mdndru Soare caldtor / Apleacd-te pe
ogor / Sd-ncdlze samintele / Sd rodeascd holdele. Apoi se
rosteste Tatal Nostru.

Sarbatoritul este pazit permanent de ,straji”
»fugai” pe tot parcursul ceremonialului spre a nu fugl
Altfel, ei sunt cei care i dau de baut gospodarului. Apoi
alaiul se indreapta spre rau, Valea Darasca. Pe drum,
sarbatoritul incearca sa fuga, dar oamenii din jur se
straduiesc sa-l prinda, deoarece acesta trebuie sa
cinsteasca cu mancare si bautura tinerii participanti la
obicei. Odata ajunsi la rau, cel mai batran barbat din sat il
spala pe sarbatorit pe maini si pe fata, rostind o urare de
prosperitate: “Sd rodeascd Hotenii si tot satul”, \a care cei
din jur raspund: “Sd rodeascd!”. Feciorii care duc
plugurile, trec cu tanjelele raul si impreuna cu alti feciori
uda si fetele si nevestele, apa fiind simbolul vietii, al
purificarii, al regenerarii. Fetele abia asteapta sa fie luate
in seama de feciori, altfel raman suparate.

Elementul incercarii de fuga si prindere a “primului
arator”, spre sacrificarea sa prin aruncarea in apa,
desemneaza ritualul magic al sacrificiului de primavara si
cu simbolica de fertilitate a apei, a verdetii, din
imbracaminte si recuzitd. Nu intamplator obiceiul se
practica de Sangeorz, desi muncile agrare incep mult mai
devreme. in credintele populare romane§t1 Sf. Gheorghe
isi pierde valoarea religioasa si apare drept cap al
primaverii, semanatorul semintelor, starpitorul balaurllor
acaparatori ai fertllltatu agricultorul sanctificat.’

Dupa ceremonie, alaiul se reintoarce la casa
sarbatoritului in cantece si strigaturi, unde se intinde o
masa cu mancaruri specifice si bauturi si se incinge din nou
jocul. Gospodarul, pe tot parcursul anului are un mare
prestigiu in sat si lui i se atribuie rezultatele rele si bune ale
recoltelor.

Toate aceste elemente de baza ale riturilor de
fertilitate dovedesc importanta acestui obicei agrar, dar si
vechimea agriculturii in spatiul romanesc.

Sarbatoarea plugarului a capatat in Maramuresul
ultimilor decenii un aspect spectacular: ea este fie un
prilej de intalnire si petrecere in zi de sarbatoare, un
pretext ceremonial pentru desfasurarea unor festivaluri
locale, fie o incercare de recuperare a valorilor
traditionale si de revitalizare a obiceiurilor.

Turistii prezenti la aceasta sarbatoare sunt cuceriti de
costumele viu colorate, de horile cantate de feciori, dar si
de dansurile tinerilor. Cei prezenti au parte de un bogat
program artistic cu participarea mai multor ansambluri
folclorice si artisti din Maramures. Tanjaua este cea mai
mare manifestare populara, reusind sa adune anual mii de
oameni, atat din Maramures si restul tarii, cat si de peste
hotare.

1. Dumitru Pop, Plugusorul - sintezd folcloricd roméneascd, in Studii si comunicari, IV, Sibiu, 1982, p. 156
2. Mihai Dancus, George Cristea, Maramures - un muzeu viu in centrul Europei, Editura Fundatiei Culturale Romane, Bucuresti, 2000, p. 89
3. Tancred Babateanu, Tdnjaua - persistenta unor strdvechi rituri agrare in cultura populard romdneascd, Comunicare la cea de-a treia Sesiune stiintificd a Muzeelor (decembrie 1966)
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TANJAUA HOTENARILOR

One of the oldest and most attractive traditions from
Maramures, well-preserved even now, in the structure of
which are blend many elements of ancient agricultural rites,
and also receiving new features during its historical evolution,
enriching their social and economic value, is known as the
"Tanjaua”, which is still practiced today in the Historical
Maramures.

Tanjaua takes places in the village of Hoteni, Ocna Sugatag
commune, Maramures County, at the foot of the Gutai
Mountains, near Darasca creek. In essence, the festivity is
about celebrating the first man who plowed the fields that

ear.
4 The custom has parallels in the old New Year celebration
(In spring), marked by specific AGROPASTORAL labors, to which

were added a hint of FESTIVISM and ceremony, "It 1s more than
probable that, for example, the first furrow who was traced at
one time, at the old New Year, It was a real furrow, the first one
i that year, i the land which was then sown, being followed
by athers, all traced by the community's plows until the end of

Lhe plowing and the seeding, "'
Spring In the resurrection of e and the traditions from 5t,
Cimarge and the Besurredton are some of the most important in

the agrleultural cycle, The Farmer s entering a sacred area,
andd Bis gestures and actions have a profound significance and
Wtiene e on the future harvest, In a good way or a bad way,
When plowing, men must be clean to clothes and body "so that
Logiow herhs and make of all kinds"

he Destgnation of the celebrated man-the first one who
plowed the flelds that year- takes place a few weeks before.
The young men from the village observe who the hardworking
iman who plows first 18 and then they announce him to the
entire village, On the day of St. George villagers would

tdecorate thelr gates with branches of birch tree.

After dressing festively, the boys arrive with the yokes
ornated with birch tree branches, bells and colored ribbons at
the celebrated man's home, where the first yoke is ornated to
which is bind the “Tanjaua”, the yoke's tumbrel, on which they
put a rug or a mat. The young men are accompanied by
relatives, friends, people in the village and musicians. When
everything is ready the “tanjelele” are smoked with incense - a
symbol of purification. At the same time coal is put below the
doorstep to purify the celebrated man. The villager is seated
on the tumbrel; the boys are harnessed, two by two, and form
the procession, moving towards the place where the first
plowing was made, which is surrounded three times, according
to the Sun's rotation. At one moment, the procession stops, the
celebrated one stands up and the “bdirasul” (the leading man
of the procession) and says an invocation: Great Travelling Sun
/ Lean Over the Fields / Warm up the Seeds / Let the Crops
Bear Fruit and then the Our Father prayer.

The celebrated man is constantly guarded by watchmen or
"runners” throughout the ceremony so as not to run’
Otherwise, they are the ones that must give the celebrated
man drinks. Then the procession moves towards the Darasca
creek. Along the way, the man tries to flee, but the people
around him are striving to catch him because he must honor
the young people participating in the ceremony with food and
drink.

Once at the river, the oldest man in the village washes the
celebrated man on his hands and face, uttering a wish of
prosperity: “May all the people and all the village fructify!”
and the others repond: ,,So be it!” The young men who are
carrying the plows, go to the river with the tumbrels along with
other young people and wet the daughters and wives, water
being the symbol of life, of purification and regeneration. Girls
can't wait to be noticed by the men, otherwise become angry.

The attempt to escape and “capturing” the first one who
plowed the land to sacrifice him by throwing him in the water,
represents a magic ritual of the spring sacrifice and also a
symbol of fertility of the water, of the greenery from the
clothing and crops.

Not surprisingly the procession happens on the St George's
day, although agricultural works began much earlier. In the
Romanian popular belief, St. George loses his religious value
and appears as the head of the spring, the broadcaster of
seeds, the fighter of the dragoons who absorb the fertility, of
fertility, the sanctified farmer.’

After the ceremony, the procession returns to the house of
the celebrated-one, accompanied by songs and shouts, where
a big feast with specific food and drinks is spread and then the
dancing and the celebrating starts again.

The celebrated man has great prestige in his village
throughout the year and to him are given the results of bad and
good harvests.

All these basic elements of fertility rites show the
importance of this tradition and the age of agriculture in the
Romanian area.

The “farmer's feast” got a spectacular aspect in
Maramures during the last decades: it is either an opportunity
for meeting and celebrating, a pretext for carrying out
ceremonial local festivals, or an attempt to recover and
revitalize our traditional values and ritesoo.

Guests present at this celebration are captivated by the
colorful costumes, the ancient songs sung by the young people
and also by teens' dances. Those who are present at this
celebration are part of a rich artistic program with the
participation of several folk assemblies and artists from all
over Maramures. Tanjaua is the biggest traditional event,
managing to gather thousands of people each year, from
Maramures, the rest of the country as well as from abroad.

1. Dumitru Pop, Plugusorul - sintezd folcloricd romdneascd, in Studii si comunicari, IV, Sibiu, 1982, p. 156
2. Mihai Dancus, George Cristea, Maramures - un muzeu viu in centrul Europei, Editura Fundatiei Culturale Romane, Bucuresti, 2000, p. 89
3. Tancred Babateanu, Tdnjaua - persistenta unor strdvechi rituri agrare in cultura populard roméaneascd, Comunicare la cea de-a treia Sesiune stiintifica a Muzeelor (decembrie 1966)
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Feciori si fete adunati la casa sarbatoritului

Boys and girls gathered at the celebrated-man'’s house
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Pregatirea “tilegutei”

The preparation of the tumbrel
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Pornirea alaiului de la casa
gospodarului sarbatorit

The start of the procession
from the householder's home
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Fete in port popular insotind alaiul

Girls dressed in traditional clothes, accompanying the procession
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Alaiul condus de “bdirausul” (conducatorul alaiului)

The procession is lead by the “bdirdausul”
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Feciori care duc jugul

»Jugul“ carried by the young men
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Prinderea sarbatoritului
de catre “straji”

The “guards” catching
the celebrated one
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Tileguta cu sarbatoritul trasa de feciori

The tumbrel with the man on it, carried by the young men
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Sarbatoritul este dus la
paraul Darasca

The celebrated man is
taken to the Darasca creek
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Spalarea sarbatoritului pe
fata si pe maini

Washing the celebrated
man's hands and face
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Stergerea sarbatoritului
pe fata si pe maini

Whipping his face
and his hands
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Sarbatoritul incepe jocul

The leading man starts the dance
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Continuatorii traditiei

The followers of the traditions
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Festivalul Tanjaua Hotenarilor

The Tanjaua of Hoteni festival
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